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What do we find when we look for Pali 
scholarship,

or traces of Pali scholarship, in the early 
history of Myanmar?



(Falk 1997: 57)

Śrī Kṣetra Gold Plates, ca. 5th c. CE
Containing the paṭiccasamuppāda formula 
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(Handlin 2018: 6)

King Saw Lu’s “Myittha Inscription”, 11th c. CE
Containing an original record in Pali, irregular orthography 
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Rājakumāra Inscription,
Pagan, early 12th c. CE
Containing an original 

record in four languages 
(Mon, Burmese, Pyu and 

Pali)
The Pali is grammatically 

regular
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Grammar and the Early Scholastic Literature of Myanmar
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The Kārikā by Dhammasenāpati Thera 
From the Nanda (Ānanda?) monastery of Pagan

ca. 12th c. CE (?)
Earliest Pali Treatise in Myanmar
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The Kārikā by Dhammasenāpati Thera 
From the Nanda (Ānanda?) monastery of Pagan

ca. 12th c. CE (?)
Earliest Pali Treatise in Myanmar
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siddhasaddatthasambandhadesakaṃ jinapuṅgavaṃ || 
tappakāsitadhammañ ca gaṇañ ca guṇasāgaraṃ || 1 || 

natvā kaccāna therañ ca tena saddānusāsanaṃ || 
yam idāni kataṃ tassa kāritā vuccate mayā || 2 || 

vuttassa tattha saddassa kinnuce saddalakkhaṇaṃ || 
ghaṭapaṭādi atthassa jotanaṃ saddalakkhaṇaṃ || 3 || 

tadatthajotako saddo kuto nu upajāyate || 
saviññattivikārattā cittato so ’pajāyate || 4 || 
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siddhasaddatthasambandhadesakaṃ jinapuṅgavaṃ || 
tappakāsitadhammañ ca gaṇañ ca guṇasāgaraṃ || 1 || 

siddhe śabdārthasambandhe
Kātyāyana Vārttikakāra, ca. 2nd c. BCE (?)
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Dragomir Dimitrov and Mahesh Deokar 

Ratnamati’s Śabdārthacintā > Dhammasenāpati’s Kārikā
ca. 10th c. Nālandā/Sri Lanka
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Dragomir Dimitrov and Mahesh Deokar 

Ratnamati’s Śabdārthacintā > Dhammasenāpati’s Kārikā
ca. 10th c. Nālandā/Sri Lanka

Cāndra School
Kaccāyana School
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Nālandā

Laṅkā

Pagan

!16



Nālandā

Laṅkā

Pagan
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Nālandā

Laṅkā

Pagan
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Nālandā

Laṅkā

Pagan?
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vuttinyāsesu neruttimañjūsārūpasiddhisu || 
atthabyākhyānasatthe ca kāsikāvuttiyam pi ca || 47 || 

tadaññasaddasatthesu āgamaṭṭhakathāsu ca || 
vippakiṇṇassa tantassa kārikā sārasaṅgahā || 48 ||

Dhammasenāpati’s Kārikā
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• Kaccāyanavutti
• Nyāsa
• Neruttimañjūsā
• Rūpasiddhi
• Atthabyākhyāna
• Kāsikāvutti

• + other śāstras
• āgama
• aṭṭhakathā

Sources of the Kārikā, a compendium of the essence of multiple
treatises:

Dhammasenāpati’s Kārikā
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• Kaccāyanavutti
• Nyāsa
• Neruttimañjūsā
• Rūpasiddhi
• Atthabyākhyāna
• Kāsikāvutti

• + other śāstras
• āgama
• aṭṭhakathā

Sources of the Kārikā, a compendium of the essence of multiple
treatises:

Dhammasenāpati’s Kārikā

Lost treatises
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

• Commentary on the Nyāsa or Mukhamattadīpanī
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

• Commentary on the Nyāsa or Mukhamattadīpanī

• Anonymous author, perhaps damnatio memoriae?
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

• Commentary on the Nyāsa or Mukhamattadīpanī

• Anonymous author, perhaps damnatio memoriae?

• Unknown date, but probably later than the Kārikā and 

earlier than the Saddanīti
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

Lammerts 2010: 97–98

Manuscripts containing grammatical texts donated to the 
Siṅghavīr Sujjabuil Monastery in 1227 CE
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

Lammerts 2010: 97–98

Manuscripts containing grammatical texts donated to the 
Siṅghavīr Sujjabuil Monastery in 1227 CE
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

• Commentary on the Nyāsa or Mukhamattadīpanī

• Anonymous author, perhaps damnatio memoriae?

• Unknown date, but probably later than the Kārikā and 

earlier than the Saddanīti

• Epitome of the scholastic dialogic style
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

dosahīnassa satthassa codanā tu na vijjate || 
dosayuttam asatthañ ca nālaṃ ten’ idha codanā ti || ||

“No objection is there for a scientific treatise that is 
without faults; and if it has faults, then it is not a 
scientific treatise, therefore there is no point in 
objection either.”
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

n’ āyaṃ pakaraṇadosāvikārikā codanā, kin tu 
kattuno adhippāyāvikārikā ca sissānaṃ 
buddhisampaṭipādikā ca. 

“This objection is not to show a fault in the scientific 
treatise, but rather to show the implied meaning 
(adhippāya) of the author and to foster a thorough 
intellectual development of the students.” 
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

asati hi codanāya saṇhasukhumañāṇāvacarānaṃ 
atiguḷhasuttapadānaṃ adhippāyatthādhigamo na 
siyā. sissānañ ca codanādhigatānisaṃsā 
buddhisaṃsiddhi ca. 

“Because, if there is no objection, the understanding 
of the exceedingly profound words of the sutra 
treatise which pertain to the sphere of subtle and 
refined knowledge is not there, nor the students’ 
benefit in understanding the objection and their 
intellectual perfection.” 
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Nyāsappadīpa or Saṃpyaṅ-ṭīkā, ca. 12th c., Pagan

• Commentary on the Nyāsa or Mukhamattadīpanī

• Anonymous author, perhaps damnatio memoriae?

• Unknown date, but probably later than the Kārikā and 

earlier than the Saddanīti

• Epitome of the scholastic dialogic style

• Criticised by the 17th-century Niruttisāramañjūsā of 

Dāṭhanāga, but used, together with that work, in the 

Nyāsa-nissaya
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Aggavaṃsa’s Saddanīti, ca. 12th c., Pagan

AUTHOR

• Name: Aggavaṃsa of Arimaddanapura (Pagan)

• Title: Tatiya Aggapaṇḍita

• Lineage: Maternal Nephew of Samantabhadda 
Aggapaṇḍita, disciple of Samantabhadda Mahā 
Aggapaṇḍita
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iti samantabhaddassa mahā aggapaṇḍitassa santike 
gahitupajjhena taṃsissassa samantabhaddassa aggapaṇḍitassa 
bhāgineyyena paṭiladdhataṃnāmadheyyena susampadāyena 
karaṇasampattijanitaniravajjavacanena arimaddanapuravāsinā 
aggavaṃsācariyena kataṃ saddanītippakaraṇaṃ niṭṭhitaṃ

“Here ends the Saddanīti treatise, composed by Ācariya 
Aggavaṃsa, of good lineage, whose flawless speech 
originated from the perfection of his vocal organ, a dweller of 
Arimaddanapura, who obtained his preceptorship from 
Samantabhadda Mahā Aggapaṇḍita, who was a nephew of 
his disciple Samantabhadda Aggapaṇḍita, who obtained his 
name/title from him/them.”

COLOPHON
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Samantabhadda Mahā Aggapaṇḍita

Samantabhadda Aggapaṇḍita, author of the Lokuppatti

Tatiya Aggapaṇḍita, Aggavaṃsa, author of the Saddanīti
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iti bhaddantassa sīrisamantabhadda-
aggamahāpaṇḍitassa sissena paṭiladdhanāmadheyena 
sīrisamantabhaddapaṇḍitena katā lokuppattipakāsanī 
samattā.

“Thus is completed the Lokuppattipakāsanī 
(‘Illustrator of the Origination of the Worlds’), 
composed by the disciple of Sīri Samantabhadda 
Agga Mahā Paṇḍita, called Sīri Samantabhadda 
Paṇḍita.”

LOKUPPATTI’S COLOPHON

Credit: Ven. Nyanasamilankara, PhD Cand. SSBU
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Sāsanavaṃsa, ed. Bode, p. 74

“Indeed, before the journey of 
Uttarājīva Thera and the others to the 
island of Sīhaḷa, there were three 
experts in textual studies in 
Arimaddana: Mahā Aggapaṇḍita, his 
assistant Dutiya-Aggapaṇḍita, and his 
nephew Tatiya-Aggapaṇḍita. The 
Tatiya-Aggapaṇḍita is also known as 
Aggavaṃsa. And at that time, there 
were many dwellers of Arimaddana 
skilled in grammar, to the point that 

their fame reached the island of Laṅkā. That is why grammarians of the island of
Laṅkā, wishing to investigate the matter, travelled to Arimaddana city. Then the 
bhikkhus of Arimaddana showed them the Saddanīti. And in seeing it, the sīhaḷa 
bhikkhus examined it carefully, and they praised it, saying that there was no 
equal treatise on grammar in the island of Laṅkā, and they were not aware of all 
the discussions contained in that manual. This story is still circulating today.”
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H. SMITH’S EDITION

C. W. K. Glerup, Lund, 1928–1966
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Aggavaṃsa’s Saddanīti, ca. 12th c., Pagan

 “The Saddanīti, however, does 
not only attest this occasionally 
rather far reaching spirit of 
innovation. For many archaic 
forms sometimes even lost in the 
rest of the manuscript tradition 
are preserved in grammatical 
literature” 

[Von Hinüber 1983: 11]
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Aggavaṃsa’s Saddanīti, ca. 12th c., Pagan

Kahrs 1992 Deokar 2012
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Aggavaṃsa’s Saddanīti, ca. 12th c., Pagan

Schnake 2021: 121

Quotation from Puruṣottamadeva’s Ekākṣarakośa (originally 
from Orissa) in the Saddanīti (Sadd 243 n.8): 

“This fact illustrates the penetration and adaptation of Sanskrit 
technical works in Pali erudite circles at that time.”
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Grammar, Philosophy of Language, Buddhist Exegesis
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Yasa Thera’s Kaccāyanasāra, Pagan, Burma, 13th c. CE (?)

Caṅgadāsa’s Sambandhoddeśa
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Note: This has been corrected from the earliest version of 
the presentation [see video recording], where I mistakenly 

wrote Saddavutti instead of Kaccāyanasāra.



Bhartṛhari Jātisamuddeśa

yathā rakte guṇe tattvaṃ kaṣāye vyapadiśyate || 
saṃyogisannikarṣāc ca vastrādiṣv api gṛhyate || 3,1.7 || 
tathā śabdārthasaṃbandhāc chabde jātir avasthitā || 
vyapadeśe 'rthajātīnāṃ jātikāryāya kalpate || 3,1.8 ||

7-8. Just as ‘redness’, residing in the quality red is 
attributed to the substance ‘lac’ and then, on account 
of its intimate union with the intimately united, it is 
perceived in clothes etc., in the same way, on account 
of the intimate connection between word and 
meaning, the universal residing in the word perfoms 
the function of universal for the universals of objects 
also.  (trans. Iyer)
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Saddhammaguru Saddavutti, Panyā, Burma, 14th c. CE (?)

vuttiyaṃ guṇasaddānaṃ guṇajātyaṃ sarūpakaṃ 
vutte guṇe guṇajāti, dabbe guṇo nimittakaṃ || 21 || 

“With regard to the cause for application of words that 
express quality, the form itself is the cause for 
application when one expresses quality as a class; 
quality as a class is the cause for application when one 
expresses a quality; the quality is the cause for 
application when one expresses a substance.”
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redness = jāti “universal” or “class”

red = guṇa “quality”

red pot = dravya/dabba “substance”
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evaṃ sambodhabyāyanādiācariyānaṃ vādaṃ dassetvā…

“After having thus presented the theory of Sambodhabyāyana 
and other teachers…”

Saddavutti-porāṇa-ṭīkā, ca. 15th c.?
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evaṃ sambodhabyāyanādiācariyānaṃ vādaṃ dassetvā…

“After having thus presented the theory of Sambodhabyāyana 
and other teachers…”

Vājapyāyana: main proponent of the theory that 
words mainly indicate jāti “class”

wrong reading

Saddavutti-porāṇa-ṭīkā, ca. 15th c.?
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Sambodhabyāyana = Vājapyāyana

Byādhi = Vyāḍi 

Words express jāti “universal class"

Words express dabba “particular substance"
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Saddavutti (14th c. Panyā)

Kaccāyanavaṇṇanā
by Mahāvijitāvī 
(16th c. Panyā)

Kaccāyanasuttaniddesa
by Saddhammajotipāla 

(15th c. Pagan)

Currently being researched by Ms Linda Cha, 
PhD Cand., Mahidol University, Bangkok

Ruiz-Falqués 2015
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Short Sūtra Commentary

Commentary Short versified treatise

Short versified treatise Commentary

etc.

The saṅkhepa-vitthāra Scholastic Cycle

Canon
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Development of Burmese-Pali Literature

• Epigraphy (Inscriptions) [ca. ?12th c. onwards]

• nissaya [ca. ?14th c. onwards]

• Embellished poetic translations [ca. ?14th c. onwards]

• Chronicles (rājavaṃsa, sāsanavaṃsa) [ca. ?14th c. onwards]
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Development of Burmese-Pali Literature

Mahā Ariyavaṃsa
Jātakavisodhana
“Philological Notes 
to the Ten Major Jātakas”
mid. 15th c. CE,
Sagaing
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Currently being edited and translated by
Ven. Kondaññakitti,
PhD Cand., Shan State Buddhist University

Development of Burmese-Pali Literature
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Currently being edited and translated by
Ven. Kondaññakitti,
PhD Cand., Shan State Buddhist University

Development of Burmese-Pali Literature

Subodhālaṅkāra

Saddanīti
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Pali Textual Criticism in early 17th c.

Ariyālaṅkāra’s 

Pātimokkhavisodhana, 
Purification of the Pātimokkha Text

Haṃsāvatī (Pegu), 1632 CE
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Concluding Remarks
• Burmese Pali Grammar develops from Indian and 

Sinhalese sources and builds on this tradition
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Concluding Remarks
• Burmese Pali Grammar develops from Indian and 

Sinhalese sources and builds on this tradition
• Logic, Epistemology, Hermeneutics are included in 

Grammar
• Dialogic/Dialectic development, not with original 

works (~ Scholastic Cycle)
• Textual Criticism
• Framework for the development of nissaya literature
• Other disciplines apart from Grammar: Law, Poetics/

Poetry, Cosmology
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Concluding Remarks
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Most importantly: When we look for Pali 
scholarship in the early history of Myanmar, we 

do not find textbooks like those that we use today, 
we do not find translations, we do not find 

“original” manuals of Theravada Buddhism. We 
find a living Pali tradition that looks at Pali from 

the Pali, being the only language of culture, 
together with Sanskrit.  



|| || bhavatu sabbamaṅgalaṃ || || 
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